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Euphrosyne, Pradslava, Praxeda, Paraskeva
in the Belarusian-Lithuanian Chronicles of the 16 Century

Eufrozyna - Przedstawa — Prakseda — Paraskiewa w biatorusko-litewskich kronikach XVI wieku

EygpacinHa — [padcnasa — Mpakceda — [apackesa y benapycka-nimoyckix xpoHikax XVI cm.

Abstract

The second edition of the Belarusian-Lithuanian Chronicles (Krasinski, Raczynski,
Archaeological Society, etc.) contains a story about the subjugation of Polotsk by the Grand Dukes
of Lithuania, called by researchers The Tale of Polotsk. It is believed that this collection of Chronicles
originated in the early 16™ century at the initiative of the Voivode of Polotsk, and the then Chancellor
of the Grand Duchy of Lithuania Albrechtas Gostautas. It attempts to combine the original history of
Polotsk and the Polotsk land with the history of the Grand Duchy of Lithuania, including the legend
of the Roman origin of the Lithuanian nobility. In this Tale, there is a plot that vaguely resembles an
excerpt from the Life of Euphrosyne of Polotsk, but the names of the Polotsk and Lithuanian princes
have been changed beyond recognition. The questions arises: who created such a convoluted story
about the Polotsk princes in the pages of the second edition of the Chronicles and why? As is well
known, the first edition of the Chronicles of the Grand Duchy of Lithuania (late 14" — first half of the
15" century) is mainly devoted to the history of ancient Russia. At the beginning of the 16™ century
there was a need to create a ‘national’ historical discourse. For this purpose it was necessary to
combine the so-called ‘Russian’ and ‘Lithuanian’ ethno-religious components of the Grand Duchy of
Lithuania, to strengthen ideologically the domination of the Grand Dukes of Lithuania in the ancient
Polotsk Principality. There was a gradual transition from the cultural space of Slavia Orthodoxa to
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the cultural space of Slavia Romana (Riccardo Picchio). The source-cognitive and archeographic,
comparative-historical and partly hermeneutic research methods were used. As a result, it became
possible to get closer to the understanding that most likely the Life of Euphrosyne of Polotsk,
which could have been written in the 12™ century, by the beginning of the 16™ century had almost
disappeared from the field of view of the intellectuals of the time, but certain echoes of the cult of the
Saint remained in Polotsk, especially the shrines and the cross created for her. The Life was rewritten
in accordance with the requirements of certain social groups, then its elements became part of the
second edition of the Chronicle of the GDL in a much-changed form.

Keywords: Euphrosyne of Polotsk, Principality of Polotsk, Belarusian-Lithuanian Chronicles,
Grand Dukes of Lithuania

Abstract

W drugiej redakceji kronik biatorusko-litewskich (Krasinskiego, Raczynskiego, Towarzystwa
Archeologicznego i innych) zapisano histori¢ o podporzadkowaniu Potocka przez wielkich ksig-
zat litewskich, zwang przez badaczy ,,Opowiescig o Potocku”. Uwaza si¢, ze pochodzi ona z po-
czatku XVI w. i powstata z inicjatywy wojewody potockiego, a nastepnie kanclerza Wielkiego
Ksigstwa Litewskiego Olbrachta Gasztotda. W opowiesci najstarsze dzieje Potocka przeplataja
si¢ z historig Wielkiego Ksigstwa Litewskiego, a takze legenda o rzymskim pochodzeniu szlach-
ty litewskiej. Fabula przypomina fragmenty Zywotu Swietej Eufrozyny (Potockiej), ale imiona
ksigzat potockich i litewskich sg trudne do identyfikacji. Powstaje pytanie: kto i dlaczego zamie-
$cit na kartach drugiej redakcji tak zagmatwang opowies¢ o ksigzgtach potockich? Jak wiado-
mo, pierwsza redakcja latopisu Wielkiego Ksiestwa Litewskiego (koniec XIV — pierwsza potowa
XV wieku) zostata poswigcona gtéwnie najstarszej historii Rosji. Na poczatku XVI w. zaistniata
potrzeba opracowania ,,narodowego” dyskursu historycznego. W tym celu nalezato potaczy¢ tzw.
rosyjskie oraz litewskie komponenty etniczno-religijne Wielkiego Ksigstwa Litewskiego, aby ide-
ologicznie wzmocni¢ dominacj¢ wielkich ksigzat litewskich w najstarszym ksigstwie potockim.
Nastgpito wowczas stopniowe przejscie od przestrzeni kulturowej Slavia Orthodoxa do przestrze-
ni kulturowej Slavia Romana (Riccardo Picchio). W artykule wykorzystano roznorodne metody
badawcze: analiza materiatu zrodtowego i archeograficznego, metoda poréwnawczo-historyczna,
czeSciowo metoda hermeneutyczna. W toku badania ustalono, ze napisany najprawdopodobniej
w XII w. Zywot Eufiozyny (Potockiej), zapomniany przez éwczesnych intelektualistow, w Potoc-
ku pozostawit pewne echa kultu $wietej, zwlaszcza miejsca jej kultu oraz krzyz. Zywot... zostat
przeredagowany zgodnie z oczekiwaniami pewnych grup spotecznych, a nast¢pnie — w znacznie
zmienionej formie — stat si¢ czescig drugiej redakcji latopisoéw Wielkiego Ksigstwa Litewskiego.

Stowa kluczowe: Eufrozyna Polocka, Ksiestwo Potockie, Kroniki litewsko-biatoruskie,
Wielkie Ksigstwo Litewskie

AHaTaupisa

VY napyrim JsieraricHbIM 3Boj13¢ Oenapycka-nitoyckix seramicay (Kpacinckara, PaubiHckara
ApxeanariqyHara TaBapbICTBa 1 iHIII. ) IPBICYTHIYAE CIOXKAT, 3BSI3aHBI 3 Ma (apajkasanHem [lomarka
BSUTIKIMI KHSI35IMI JIITOYCKiMi, Ha3BaHbl Jgaciemdbikami AmoBecis mipa [lomank. Sk mivbliia,
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I3ThI 3BOJ Y3HIK y madarky X VI cT. ma iHiIBIATBIBE IMOJallKara BasBObI, a MOThIM KaHILIepa
BKJI Anbbepra [amronpaa. Y im pobina cipoba ad’siiHalb MavyaTkoByo ricropbito [Tonarka i
Tonaukaii 3stmii 3 ricropsisiit Bsinikara Kuscrsa Jlitoyckara, y TeIM JIiKy 3 JiereHaii ab prIMCKIM
Maxo/DKaHHI JTiTOYcKail 3Haui. Y ratail AnoBecli CycTpakaeM CIOXKIT, SKi ajjlalieHa HaraJBae
ypbIBak 3 Kuiyia Ey¢pacinni Ilonaykaii, anHak iIMEHbI MOJALKIX 1 JITOYCKIX KHA3EY 3MEHEHbI
TYT Jla Hera3HaBaJbHACLi. Y3HIKae IbITAHHE: KaMy 1 HaBolITa Tp30a ObUIO CTBapalb TaKYIO
OJIBITaHYIO TiCTOPBIIO a0 TOJNAIKIX KHS3SX Ha CTApOHKAX Jpyrora 3Boay. SIK BsoMa, TEpIIbI
neraricHbl 3801 BKJT (kanery 14 — mepiuast manosa 15 CT.) y aCHOYHBIM NPBICBEYaHbI TiCTOPBII
crapaxbiTHail Pyci. ¥V magarky XVI cr. majcrana HeaOXoIHACIb CTBapbIb ,HAIBITHAIGHEL
ricrapeldHbl JpICKYpC. [JI3enmst raTara HeaOxoiHa ObUIO a0’sHAIb TaK 3BaHBIA ,,pYyCKi”
i ,,JTITOYCKI” 3THa-paniriiiHeis kammaneHTsl BKJL, ix3anaridyaa magmanaBaiip aHaBaHHE BSUTIKIX
KH3EY JITOYCKIX y HalicTapakpITHEHIIbIM [TomankiM KHICTBE. AOBIBAYCS MACTYTIOBBI IIEPAXOJ
3 KynbTypHail npactopsl Slavia Orthodoxa ¥ kynerypHyto npactopy Slavia Romana (Peikapia
[Tikia). Hami Obu1i BBIKAPBICTaHBI KPBIHIIIA3HAYYBI 1 apxearpadivHbl, nMapayHallbHa-TiICTAPbIYHBI,
YaCTKOBA TePMEHEYTHIUHBI METa/Ibl Jaciie/laBaHHs. Y BBIHIKY Ynanacs HaOmi3ima Jia pa3yMeHHs
Taro, WTo XyTudi 3a yc& JKuiyie Eyppacinni Ilonayxaii, sikoe maro Obiip Hanicana ¥ XII cr,
na nmadatky XVI cT. akTbluHA 3HIKIA 3 IOJIA 3pOKY IHTAJIEKTyallay Taro 4acy, aJiHaK MIYHbLI
BOJATYKI Kynbra npanaao0OHaii 3acranics ¥ [lomanky, acabniBa cTBopaHbis €l CBATBIHI 1 KPbIK.
JKeiie ObUTO mepamicaHa, ajaBe/iHa narpadaBaHHSAM IPYHBIX CAlBLUIBHBIX TPYII, TIOTBIM SO
3IIEMEHTSI YBallIi § cxiiaj apyrora jeramnicHara 3804y BKJI y 3HauHa 3MEHEHBIM BBIIIS3E.

KarouaBpis ciaoBbl: Eydpacinns I[lonankas, Ilomamkas 3swmiis, Oenapycka-JITOYCKie
neraricsl, Bstikae Kusictsa Jlitoyckae

Without memory we, humans, would wander in space,
devoid of culture and orientation point’s.
(Markowitch, 2006)

Our national discourse in the Middle Ages and the early modern period did not
develop in relative isolation, as, say, Russian or Polish, but in close cooperation with
the latter. In the Middle Ages, we stood with one foot in the so-called space of Slavia
Orthodoxa, and the other — in Slavia Romana. Moreover, the movement from Slavia
Orthodoxa to Slavia Romana took place throughout the New Age. How exactly this
happened is an important research problem, that I will consider here. For the history of
the Grand Duchy of Lithuania, the theory of the Italian Slavist Riccardo Picchio about
the literary civilizations Slavia Orthodoxa and Slavia Romana is, in my opinion, very
productive (Pikkio, 2003). The scientist himself did not apply it to the cultural space
of the Grand Duchy of Lithuania. But we have to do it. As a result of my own research
and analysis of the literature on this subject, I came to the conclusion that the cultural
space called Slavia Orthodoxa (in other words Rus or Russia) was gradually shrinking
under the influence of the cultural space of Slavia Romana. This process can be called
occidentalization or Europeanisation of the Grand Duchy of Lithuania (Semencuk,
2019, pp. 30-42).

Recently, historians have been paying much attention to the development of national
historical discourse and cult images of history as a pan-European trend in modern
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political culture. It is described in detail to what extent these ideas — reconstructed
or constructed by the political and cultural elites of the early modern period — were
widespread in the historical and political consciousness.

In this regard, I would like to touch on a certain plot, which, on the one hand, is
known, and on the other — very mysterious and little studied. This is a story about how
the memory of one of the most significant figures of Belarusian history and culture,
St. Euphrosyne of Polotsk, is reflected in the Belarusian-Lithuanian Chronicles, as
well as in the Polish Chronicles related to them.

The problem of the relationship between reality and its perception in society in
the Middle Ages is often ignored by modern researchers. It is recognised that there
are several spaces for scientific reflection: the social reality of medieval society;
its perception and interpretation by contemporaries (people who lived in those
distant times); and finally, our perception and interpretation of that reality and those
interpretations (Eksle, 2007c, p. 28). For us, as in the days of Max Weber, one of the
main research problems remains the problem of the relationship between ‘reality’ and
‘knowledge’, the relationship between the social reality of the past and its perception
and interpretation in society. M. Weber said that the basis of any research is not ‘actual
connections of things, but mental connections of problems’, or, as Otto Gerhard
Oexle noted, — the relationship between ‘reality’ and ‘knowledge’ in the context of the
historian’s reflection on the subject of study (Eksle, 2007c, p. 28).

In 2013, two articles were published independently — by the Lithuanian researcher
Kestutis Gudmantas Life of Paraskoviya-Praxeda in the Lithuanian Chronicles
(Gudmantas, 2013, pp. 197-214) and my article ‘Polotsk and the Polotsk Land in
Historical Memory of the Inhabitants of the Grand Duchy of Lithuania in the 16"
Century’. (Semencuk, 2013, pp. 19-28). Both of us were simultaneously interested in
the problem of the perception of reality of the Polotsk Principality by the people of the
16™ century, or more precisely, by the creators of the second edition of the Chronicle.

Presentation of the History of Praxeda - Paraskeva - Euphrosyne -
Pradslava in the Second Edition of the Belarusian-Lithuanian Chronicles

In the so-called second edition of the Belarusian-Lithuanian Chronicles (Krasinski,
Raczynski, Archaeological Society, etc.), which, according to most researchers, appeared
in the early 16™ century, you can find a passage that one of the descendants of the
legendary Palemon, the Duke of Navahrudak Mingaila, in the battle of Gorodets defeated
the Polotsk people and became the Grand Duke of Polotsk (sic!). His son, the Duke of
Polotsk Ginvilas, married the daughter of the Grand Prince of Tver Boris, named Maria,
from whom he was baptized into the ‘Russian faith’ and received the name of his father-
in-law Boris. They had a daughter named Paraskoviya and a son named Gleb. Boris-
Ginvilas built the Church of the Saviour and founded the city of Borisov. His daughter
Paraskoviya became a nun. In the convent, she copied books, and then suddenly went

Studia Biaforutenistyczne 14/2020



Euphrosyne, Pradslava, Praxeda, Paraskeva in the Belarusian-Lithuanian Chronicles...

Pobrane z czasopisma Studia Bia?orutenistyczne http://bialor utenistyka.umcs.pl
Data: 10/06/2026 10:20:10

15

to Rome, where she was baptized a Catholic and received the name of Praxeda. The
Romans built a church in her honour, where she was buried. Her brother Gleb died young
and was buried in St. Sophia Cathedral in Polotsk ‘with his father in the same coffin’.

Cnucox ep. Kpacunckoeo. (IICPJL. Vol. 17.
3anaownopycckue nemonucu, Mocksa 2008,
p.232)"

M. Stryjkowski Kronika Polska, Litewska,
Zmodzka i wszystkiej Rusi... Wydanie nowe,
Warszawa 1846. Vol. 1, pp. 241-2422.

A Krunsuis Ha [lonouky. Y moumer Krunsuns
JIOUKYy Oy BeJIMKoro KHsssi TBepnrckoro bopuca
nMeHeM Mapblo, 1711 KOTOPOE Kb OKPHCTUIICS B
Poycky Bepy. 1 manmu eMy UMst TBCTS €TO KHS3S
Tsepckoro bopuc. M ot Krunsuib, HapeueHHbIH
Bopuc BumMHMI TOpOA Ha HMs CBOE Ha pele
Bepesbinu. W HaszBan ero bopucoss. U Gymyun
emoy PycuHoM ObL1 BemMu HaOOKeHB. M BUMHIIT
LepKoBb KaMeHHyIo B [lomorky ceiroe Codumn.
Jpyryto cesitoro Criaca 1eBUY MOHACTBIPh Oy
Bepxb peku [lomoter. OT rpaga Oy MO0y MHUIH.
Tpetuto uepkoBb Ha benuunu ceaTbix bopuca u
I'ne6a manacteipe. U nanytoun emy B [Tononikoy.
Bbut mackaB Ha HOJAHBIX CBOMXbB. M manm umb
TIOJTaHBIM CBOMM BOJIHOCTH M BEYO METH H Bb
3BOHB 3BOHHTH. [ NOTOMOy CIIpaBOBAaTH SKO
oy Benukom Hoseropone u IlwckoBe. M TOT
KHs3b bopuc ¢ Toro JKOHOI0 MENb ABOE JAETEH.
CeiHa Imeba a mouxoy Ilapackosruro. U cam
oympe a 1o cobe Ha [lonmonky 30CTaBHT ChIHA
coero [meba. A mouxa [lapackosrust obemana
JICBUTCTBO CBOE 3aXOBAaTH B IETIOCTH IO XKHBOTA
CBOETr0 M TOCTPBINIACS B YEPHUIM Oy CBSTOTO
Cnaca B MoHacTbIpu Hax Ilonotoro. M menikia
TaM ceM JieT bory ciyxaun W KHHTM HHIIY9d
Ha LIepKoBb. A moTOM 3abpainacs 1o Puma n B
Pume cysxmna Borysx numHe v MeTTbKasta KOJIKO
roms. M okpecTmmacsi KOTOPYIO Ha3bIBAIOTh
cesras [Ipakcenpic. A mo Pyckuu IlapackoBrus.
Koropoit x B Pume u xocren 30oynoBanu. Ha
UMs1 €€ CBATOE TaM JkKe ee IOJIoKWIN. A Opar ee
kHs13b [11e6 [onomKkmii B MOJIOZIBIX JIETEX CBOUX
KHSDKHMBIIN He MHOTO JieT B [lomorky n oympe.
W nonoxens Obic oy cBitoe Copun B [Tomomky.
Co oTiOMB cBOMM BO 0tHOM rpode. A [lonouane

Ginwit... Potockie xigstwo wziat z udzialu, na
ktorym szczesliwie panujac, pojal w matzenski
stan xi¢zn¢ Marig, Borissa Wielkiego Kniazia
Twierskiego corke, dla ktorej si¢ ochrzcil w grec-
ka albo ruskag wiare i dano mu na chrzcie imi¢
Jurgi... a potym w niedosztym wieku lat swoich
umart, zostawiwszy po sobie syna Borissa. Po
nim panowatl na xigstwie Potockim Rechwold,
imieniem chrzsczonym Wasili syn. Po nim na
xigstwie Potockim zostat Hleb syn i corka Po-
roskawia, a ta poslubiwszy Panu Bogu dziewicy
stan w czystosci chowac, postrzygla si¢ w cernice
w monasterze S.Spassa, nad rzeka Potota, w kto-
rym mieszkata siedm lat Panu Bogu stuzac i kse-
gi do kosciotow piszac. To poty ku rzeczy o tej
Poroskawi pisza Latopiszcze Litewskie i Ruskie.
Ale dalej co$ dziwnego o niej powiedaja w ty sto-
wa: | potym dzi¢ swietaja Poroskawia wezbra-
fa si¢ do Ryma i w Rymie kilko lat mieszkajac,
Bogu pilnie stuzyta, i tamze umierta i potym dzi¢
si¢ oswiecita, ktorg zowia $wieta Praxidis, a po
rusku: Praskowia. Ktorejze dzig¢ w Rymie i cer-
kiew zbudowano, na imi¢ jeje $wiatoje i tamze
jeje cieto pohrebti. To poty wszystki Latopisz-
cze jednako o tej Poroskawi, xi¢znie Potockiej
$wiadcza. Ale iz si¢ ja z wielkam pilnoscia sta-
ram i na tom siedmioletng prace podjat, abych
Litewska i Ruska, takze Polska historja, nie z do-
mniemania, ale z pewnych dowodow na §wiat
pokazal: tedym tez o tej Poroskawi nie mato
ksiag koscielnych zwartowat, ktoraby to z xi¢z-
ny Potockiej §wigta Praxeda w Rzymie zostaé
miata, alem tego nigdziej nale$¢ ani si¢ dopytac
mogt; tylko ta pospolita jest historja o S.Praxe-
dzie w legendach $wietych, i w leda wiatiku:

' Krasinski Manuscript. (PSRL, Vol. 17. West Russian Chronicles, Moscow 2008, p. 232).

2

Warsaw 1846. Vol. 1, pp. 241-242.

M. Stryjkowski, Chronicle of Poland, Lithuania, Samogitia and all of Ruthenia. New edition,
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[IOTOM I10YaJIH 3aCsl BEYOM CIIPABOBATUCS, KaK Oy
BenukoM Hoseropone u IIsckoBe. A maHa Haj
coboto He Menu. M Bp3BpaTUMuUCS BOCIIAK.

Praxedis virgo venerabilis Prudentis Romani fi-
lia, amissis parentibus etc....a Rechwold, ociec
Paraskawie nie w Rzimie ale w Potocku lezy,....
u S. Sophiae... Potym brat tej Poroskawy Hleb,
niedtugo Potoczanom panowat, bo w mtodym
wieku za ojcem Rechwoldem Waszilem i za sio-
stra Poroskawig ($wigta, tak, jako chca Latopisz-
cze), musial na on $wiat wedrowaé. Pochowan
podle ojca w jednym grobie, u S.Sophie na zam-
ku Potockim. A Poloczanie... poczeli sobie po
staremu wolno zy¢, i wieczami si¢ sgdzic...

Ginvilas, being an ethnic Lithuanian, is called a ‘Rusyn’ here by the religion. This
is an attempt to bring the new rulers from the dynasty of the Grand Dukes of Lithuania,
or rather, the Palemonids, closer to the Polotsk princely tradition.

As you can see, in the Chronicle of Poland, Lithuania, Samogitia and all of
Ruthenia by Maciej Stryjkowski, as well as in the Bykhavets Chronicle between
Ginvilas and Boris there is an additional link — Ragvalod — Vasily. According to most
researchers, Stryjkowski mainly followed the Bykhavets Chronicle in his compilations
on the early history of the Grand Duchy of Lithuania (Ulascik, 1985, pp. 87-100).
In the manuscripts of the Archaeological Society and Count Rachynsky, Boris also
has a son Ragvalod — Vasily, who had a daughter Paraskoviya and a son Gleb. This
means that most of the manuscripts of the second and third editions have an additional

generation of the descendants of Ginvilas.

Cnucox bvixosya, (IICPJI. Vol. 17.
3anaonopycckue nemonucu, Mocksa 2008,
p. 479—480)°.

Cnucox Apxeonoeuueckoeo Obuecmea,
(IICPJI. Vol. 17. 3anaonopycckue nemonucu,
Mocksa 2008, p. 245-246)*.

...a Ginwit na Potocku, a poymet Ginwit doczku
u welikoho kniazia Twerskoho w Borka imenem
Maryiu, dla kotoroiez ochrystytsia w Ruskuiu
wiru, y dali imia jemu Jurij, y tot Jurij panowat
nemnoho let i umre. A po sobi zostawit syna
swoicho Borysa na Potocku, y tot kniaz Borys
wezynit horod na imia swoie na rece Berezyni
i nazwal ieho Borysow. Y buduczy iemu Ru-
sinom byl welmi nabozon, y wczynit cerkow
kamennuiu u Potocku swiatoie Sofij. Druhuju
swiatoho Spasa, dewic monastyr, u werch reki
Pototy ot horoda w potu mili. Tretiuiu cerkow
monastyr na Belczycy swiatoho Borysa y Hleba.

A Krunsnns Ha [lonoTuky, n noumers Krunsun
JIOYKy y Benukaro kuszsi TBepckaro y Bopuca
nMeHeM MapHio JUIs KOTOpOe jKe OKPCTHIICS B
Pyckyto Bepy, u naimm eMy ums bopuc, u ToTh
Krunsun pekombin boprc yauHm ropo Ha IMst
cBoe Ha perie bepesbinu 1 Ha3Bamb ero bopucos.
U Oynyuu emy Pycunom Oblt BelIMU HaOOKEHD.
W yumHMn nepkoBb KameHHylo B Ilomorky
catyto Codero. [pyryro ceararo Cnaca aeBud
MOHACTHIPh B Bepxb peku IlomoTsl oT ropoxa
B MONyMHIH. TpeTwio IepKkoBR MOHACTBIP HA
Bemunugs! ceataro bopuca u [e6a. Y nanyroun
emy B [Toso1Ky ObLJI TacKaB Ha MO/IAHBIX CBOUX.

Bykhavets Chronicle (PSRL. Vol. 17. West Russian Chronicles, Moscow 2008, pp. 479—480).
4 Archaeological Society Manuscript, (PSRL. Vol. 17. West Russian Chronicles, Moscow 2008,

pp. 245-246).
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A panujuczy iemu w Polocku byt taskaw na
poddanych swoich, y dal im poddanym swoim
wolnosty, y weczu mety y w zwon zwonity, y
potomu sia radyty kak u Welikom Nowohorode
y Pskowe, a potom kniaz Borys Potocki umre.
A po sobi zostawit syna swojeho na Potocku Roh-
wotoda prorekomoho Wasilia, y tot kniaz Wasi-
lie Potocki zyt nemato na Potocku y umre. A po
sobe zostawit syna Hleba, y doczku Paraskowiju
i taja doczka obicata dewictwo swoie zachowa-
ty w celosty do zywota swojeho, y postryhtasia
w czernicy u swiatoho Spasa, u monastyry nad
Polotoiu, y meszkata tam sem lit Bohu stuzaczy,
y knihi piszuczy na cerkow. A potom zobralasia
do Ryma, y w Ryme meszkaiuczy Bohu shuzy-
fa pilne, y meszkata kolko$ hod, y oswiatylasia,
kotoruiu zowut swiataja Praxedis, a po Rusku
Paraskowia, kotoroy ze w Ryme i kostel zbudo-
wali, na imia jeie swiatoie, y tamze ieie potozyli.
A brat ieie kniaz Hleb Potocki, w mtodych le-
tech swoich umre, y potozon byst u swiatoie So-
fij w Potocku, so otcom swoim u odnom hrobi.
A Potczane poczali weczom sia sprawowaty kak
u Welikom Nowohorode y Pskowe, a pana nad
soboju ne meli, i obratymsia wospak.

W nan wMBb TOANAaHBEIM CBOMM BOJHOCTB
BEUOM MMETH U B 3BOH 3BOHHUTH, U IOTOMY C€
CIpaBOBaTH Kakb B BesqmkoM HoBeropoze u Bo
IIckoBe u mto kH:A3b bopuc ¢ TOx0 KEeHOr UMen
cbiHa Porsonona HazsaHoro Bacunems u o Hem
HavyHe KHSDKUTH CHIHE ero Bacuen, B ITomorky
umen ceiHa [neba, a mouxy IlapackoBio, u Tast
nouka IlapackoBusi oberanacss AE€BHUBCTBO
CBOE€ 3aXaBaTu B LEJIOCTH /0 >KUBOTA CBOETO
U IocTpuriacs B uepHuUlbl y cBataro Cnaca
B MoHacTelpu Haj Ilonororo, u Mmemkana Tam
7 ner Bory ciyxkaunm M KHUTH TNHIIY9H Ha
LIEPKOBb a MOTOM 3abpasacs 10 Prima u B Prime
Meuikatrousl bory ciyxuna nuiane. M memikas
KOJIKO JIET M OCBSITWIACSH KOTOPYIO HAa3bIBAIOT
ciaras [Ipukcensl a mo pycku Ilopockoses,
KOTOpOU e 0oy Pume u kocten 30yj0BaH Ha HMs
ee ceaToe. 1 Tam ke ee M MONOXWin. A Opar
ee kHsa3p [7e6 [lomonkuii Oy MOIOABIX JieTex
cBOMX KHspkuBIIM oy Ilomorky He MHOrO neT
1 OyMpe U MOJ0KOH ObUT 0y cBitoe Coden oy
[onoruky co OTHEM CBOMM Oy OJHOM Irpode.
A Tlonouane moyany IMOTOM CIIpaoBaTHCS 3ace
kak oy BenukoM Hoseropoae u ITbckoBe a mana
HaJl cO00I0 HE MEITH U BO3BPATUMCS BOCIIAT.

This variability of names makes you wonder: why did the authors of the second
edition have to change the names of princes or add additional persons? A similar
situation is found with the increase of the ‘tribes’ in the legend of the Roman origin
of Lithuanian nobility: in one version, the journey of Palemon took place in the time
of Caesar (10044 BC), in the second — Attila (5 AD). Perhaps this was done simply
because each generation reigned for too many years, which certainly might have
seemed suspicious to the thoughtful reader in the 16% century. To make the story of
Palemon and his sons more believable, the number of tribes increased (Ulascik, 1985,

pp. 135-146).

If you compare the chronicle text with the Life of Euphrosyne, it becomes clear
that the chronicler used it for his historical constructions:

Belarusian Studies 14/2020



Pobrane z czasopisma Studia Bia?orutenistyczne http://bialor utenistyka.umcs.pl
Data: 10/06/2026 10:20:10

18 Albina Semianchuk
Cnucox ep. Kpacunckoeo (IICPJI Vol. 17. Kuvwyie Eygpacinni Honayxaii (Panicitinae
3anaouopyccrue nemonucu, Mocksa 2008, nicomencmea Kipvlaiunai mpaoviyvli XI-XV
c.232)° cmem., Miuck 2013, p. 1926,

A nouka [TapackoBrus oberana 1eBUTCTBO U ce Ha yMe MTOJIOXKUBIIN, U] B
CBOE 3aXOBATH B IEJIOCTH JI0 JKMBOTA CBOETO MOHACTBIPb, YTAUBIIKCS OTIA, H MATEPH,

1 NOCTPBITTIACA B YEPHUILIN OY CBATOTO Cnaca ¥ BCEX JOMAIIHHX... U Ty BBIICIAIIN, HAYa

B MOHACTBIPU HaAQ ITonoTtoro. 1 Memkana Tam TMMOABHXKHEUIIHN MOJABUI'b MTOCTHUYECKBIN

CEM JIET BOFy CJIy’Ka4u U KHUTU NMMUITYYH HaA BOCIpUHUMATH. W Hava KHUTHI TUCATH CBOUMH
L CPKOBb. PyKaMu, 1 Ha€M €MIJIIOLIEC, Tpe6yIOH_[I/IM JIasIe.

The oldest known manuscript of Life is dated by researchers to the beginning of
the 16" century’. At the same time, it is believed that Life was created in the 12
century, however, not a single manuscript was preserved until that time (Melnikat,
2005, pp. 116—117). And only in the early 16" century there was any interest in it with
new manuscripts being created.

The source of the above-mentioned Krasinski Manuscript is not only the Ipatevsky
and other Eastern European chronicles, but also the Life of Euphrosyne of Polotsk
and, possibly, archival documents of Polotsk. Albrechtas Gostautas, the initiator of
the creation of the second edition of the Chronicles of the Grand Duchy of Lithuania,
was related to them. During his tenure as Polotsk Voivode he could see the tombstones
of princes®, as well as the famous Ragvolod (Borisov) stones. One of the inscriptions
on them testifies ‘I(ucy)c X(pucro)c Huka. Bb ne(1o) 6679 m(ecs)ua maust Bb 7 1(e)
Hb JloctieHb Kp(ecT)b cuit. ['(ocom)u, momMo3u pady cBoemy Bacwimio B Kp(e)imeHuw,
umeHeM Porsonony, c(ei)Hy BopucoBy™ (KaleCyc, 2011, pp. 33). This inscription
fully corresponds to the information from the manuscripts of the extended edition —
Rumyantsev, Alshevsky and Rachynsky Manuscripts.

Maciej Stryjkowski at the end of the 16™ century had also seen some stones and
gave an inscription on one of them: ‘Wspomozy Hospody raba swojoho, Borissa

5 Krasinski Manuscript (PSRL, Vol. 17. West Russian Chronicles, Moscow 2008, p. 232).

®  The Life of Euphrosyne of Polotsk (Religious writing of the Cyrillic tradition of the 11"—15"
centuries, Minsk 2013, p. 192).

I'IM. Enmapx. Ne 406, naa. X VI B. Bsimoma takcama npasorasae XKoitue Eydpaciusi, sikoe 66110
CTBOpaHa, Binaup, y 2-if manose XV cr. y HaBarpynckait mirpamnonii. HailGonbin cTapaxbITHbI
cric Takora kapotkara JXertust 3Haiimoy b. M. Kioc y npanory anomsstii usspri XV cr. (BAH.
33.19.8). (Klos, 2002, pp. 9-13). [GIM. Eparch. Ne 406, begin. of the 16" century. Of course the
prologue Life of Euphrosyne, which was also created, apparently, in the second half of the 15%
century in the Navahrudak metropolitanate. The most ancient manuscript of such a short Life was
found by B.M Klos in the prologue of the last quarter of the 15" century. (BAS. 33.19.8). (Klos,
2002, pp. 9-13).]

Apparently, no names yet, because the custom of signing tombstones appeared later.
Supposedly: ‘Jesus Christ the Winner. In summer of 6679, month of May on the 7" day, this cross
was put. Lord, help your servant in the baptism of Basil, named Rogvolod, son of Boris (transla-
tor’s note)’.
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syna Ginwiloweho!’!? (Stryjkowski, 1846, p. 242). So the stones were known in the
early 16" century. Both epigraphic and narrative sources trace the influence of the
popular cult of Saints Boris and Gleb, popular in Ancient Rus, which has survived
to this day.

Alexey Sapunov pointed out that in all of the above mentioned Chronicles the facts
of the Lives of Euphrosyne of Polotsk, Paraskeva — Roman and Eupraxia of Polotsk
(in other words, Pskov) fantastically intertwine (Sapunov, 1888, p. 42; Melnikai, 2005,
pp. 111-112). Belarusian researcher Alexey Melnikov believed that the chroniclers
followed the description of the life of her cousin Euphrosyne, Zvenislava — Eupraxia,
the daughter of the Polotsk Prince Ragvalod — Boris and sister of Gleb, because she
and her sister made a pilgrimage to Constantinople (that is New Rome), and the name
of Eupraxia under the influence of folk etymology was transformed into Paraskeva /
Praskovia (Melnikat, 2005, p. 110).

Lithuanian researcher Kestutis Gudmantas points out that previous researchers
have ignored one of the characters in the Belarusian-Lithuanian Chronicles — St.
Praxeda (Gudmantas, 2013, pp. 203-204). He decided to take a closer look at the
image of this Saint, as well as her sister Pudentsiyana, with whom she is usually
mentioned, and came to the conclusion that in the Chronicle ‘own’ reality is
cunningly linked to the Roman. Here are two sisters — Euphrosyne and Eupraxia,
there — Praxeda and Pudentsiyana. The latter were very popular in Rome, their cult is
represented by magnificent images, mosaics, and there is the Basilica of St. Prassede.
They could be seen by travellers from the Grand Duchy of Lithuania while in Rome.
It is possible that Eupraxia and Praxeda in their minds merged into one name. Then
there was the replacement of Praxeda to Praskovya, and only then Praskovya could
be identified with St. Paraskeva Tyrnauskaya or Paraskeva — Roman (Gudmantas,
2013, pp. 203-204).

Life of Euphrosyne of Polotsk

A. Sapunov (Sapunov, 1888, p. 6) was one of the first to draw attention to
the fact that this plot in the Chronicle has parallels with the Life of Euphrosyne
of Polotsk. Alyaksey Melnikau noted that ‘two prologue editions of the Life of
Euphrosyne of Polotsk have been preserved, created at different times by different
authors who used different principles of reducing the extended text. In general,
there are four more editions (in total six — A.S.) of the Life of the Polotsk Princess-
nun...” (Melnikau, 1994, p. 18). Most of the script copies of the Life are taken
from the Book of Degrees of the Tsarist Genealogy (BDTG) (Melnikau, 2005,
pp- 195-209).

10" Supposedly: ‘Help Lord your servant, Boris, son of Ginwiloweho — (translator’s note)’.
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Koyie Eyhpacinni Honaykaii (Panieitinae
nicomencmea Kipvluiunai mpaoviyvli XI-XV
cmem., Miuck 2013, ¢. 190)'2.

Knuea cmenennas yapcroeo pooocnogus
(llonnoe Cobpanue Pycckux Jlemonuceil.
Vol. 21, 4. 1, Cankr-ITetepOypr 1908, c. 207)".

beicts  kHsa3p B Ilonmorcue rpane MMEHEM
BcecnaBs, 1 ThH UMSIIIE CBIHBI MHOTHL 1 Osrre
Y HEro CbIHb UMeHeM [ eopruii, OT Heroxe poaucs

bricth kHa3b BB [lononbky nvMenems Beecnass,
ceIHb bpsturcnaBoBs, BHYK M3s1c1aBOBB, IPaBHYK
OnaXKeHHAaro M paBHOANOCTONHAro Brmaammepa.

Toii sxe BeecnaBb nMsIIE ChIHBI MHOTH, ¥ ObsIIIIE
y HEro CbIHb MEHbIIIH nMeHeMb [ eopriii.
OT Hero e Poaucs Ciu OIaKeHHas! OTPOKOBHIIA.

cu OnaykeHHas OTPOKOBHLIA.

Why does the Life of Euphrosyne of Polotsk appear in the Book of Degrees of the
Tsarist Genealogy, and why does the above-mentioned passage emphasize that Vsyaslav
was the great-grandson of Prince Vladimir Svyatoslavich? There are 145 known
manuscripts of BDTG, most of them written in the second half of the 17" century, the
oldest manuscripts are the Tomsk and Chudov Manuscripts from the 60s of the 16
century. The initiator of the creation of the Book of Degrees was the Metropolitan of
Moscow and All Russia Macarius (1482—1563). One of the indirect reasons for placing
the Life of Euphrosyne of Polotsk in the BDTG could be the fact that the mother of
Metropolitan Macarius became a nun under this name (Pokrovskij, 2007).

The BDTG has been edited in such a way that the genealogy of Euphrosyne
began with Viadimir Svyatoslavovich: ‘There was in Polotsk Prince Vseslav, the
son of Bryachislav, the grandson of Izyaslav, the great-grandson of the great and co-
apostolic Vladimir. That Vseslav had many sons, and he had a younger son named
Georgy, from whom that happy girl was born’ (Melnikat, 1994, p. 19). Ideologically,
the Book of Degrees was the ‘mouthpiece’ of the theory ‘Moscow — the third Rome’,
so, according to A. Melnikav, ‘the person of the Polotsk educator Euphrosyne, the
great-granddaughter of Vladimir the Baptist, to some extent could justify the imperial
ambitions of Moscow tsars’ (Melnikav, 1994, p. 19). It is possible that the versions of
the Belarusian—Lithuanian Chronicles and the Chronicle of Stryjkowski were a kind
of response to the Life of St. Euphrosyne, contained in the Book of Degrees of the
Tsarist Genealogy, which had a clear ideological colour. If in the BDTG Euphrosyne
was made a ‘Moscow’ saint, in the Chronicles from the territory of the Grand Duchy
of Lithuania she was ‘baptized’ into the Catholic faith. In turn, Ukrainian researcher
Maryna Filipovich believes that the legendary genealogy of the Polotsk princess was
a kind of response to the Legend of the Princes of Vladimir (Filipovi¢, 2014, p. 90).

The Princess of Polotsk Pradslava (she is considered to be the daughter of Prince
Yuri (Georgy) and Boris’s niece, researchers identify them as Svyatoslav or Rastislav
and Ragvalod, respectively), after taking the veil as a nun, took the name of Euphrosyne

' The Life of Euphrosyne of Polotsk (Religious Writing of the Cyrillic Tradition of the 11"—15"
Centuries, Minsk 2013, p. 190).

12 Book of Degrees of the Tsarist Genealogy (Complete Collection of Russian Chronicles, vol. 21,
part 1, Sankt-Peterburg 1908, p. 207).
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in honour of Euphrosyne — Smaragdus (Emerald) of Alexandria. Then, as you know,
she founded the women’s Saviour’s Monastery in Polotsk and the men’s Bogoroditsk
Monastery, and copied books, which was not uncommon at that time.

We read in the Life:

Y HAayaT KHUTH ITHCATH CBOMMA PyKaMa, 1 HaeM eMJITIOIIH, TpeOyIomuMs fasmre. .. [Ipu3Bas xe
eMHCKOIb KHsA3A bopuca, cTpbld es, u ota ea ['eopsrus, u npenonobuyio Eoydpocunuio. ..
U tako mocna ko otiy cBoemy, rmaromammM: ‘Ilyctu ko Mue cectpy moro ['oponucnasy, —
Tako eif 6ecTa UM HapeKJa POIUTENs, — 1a HaydUTCs, — pede, — IpaMoTe’ ... U Hapeue UMs
eit Enokus... (Mel'nikat, 1994, p. 33).

Under her influence, that her sister Garislava and her cousin Zvenislava, as well
as two nieces, also became nuns. ‘bsmra jxe Bo Tpane KHsbKHa boprcoBHa mMeHeM
3BenucnaBa. 1 mpuHECE BCIO CBOIO OYyTBAaph 37aTyl0 M PH3BI MHOTOIIGHHBI KO
Eoydpocunumus, u peue eii: ‘Tocnioxke u cectpo! Best kpacHast Mupa cero HM BO UTOXKE
Mu csi MHUAT. Cust Best nato Cesitomy Criacy, a cama XoIly MOKJIOHWUTH TJIaBy CBOIO
oo uro XpucroBo. OHa e MPHUATH 10 C POMOCTHIO, U MOBEJIC HEPEEBU MOCTPHIIH
10, 1 Hapede ums en Eoympakcus. M Tako Hayacta npeObIBATH B MAHACTHIPU Bb CIAUHY
MBICIIb Bb MOJIUTBAX, sDke K bory. U Tako Osiiie BUIETH, SIKO €IUHA yIIa Bb BY TEIECY.
U o cem Onaxxennas Eoydpocunua 3aioxu nepkoBb kameHy Cestaro Crmaca, u OT
Hayarbka jocre 3a 30 Henens’ (Mel'nikat, 1994, p. 33). At the end of her life, together
with Zvenislava — Eupraxia and her brother David, Euphrosyne made a pilgrimage
through Constantinople to Jerusalem, where she died. She was buried in the Lavra of
St. Theodosius.

By the way, the date of the pilgrimage of St. Euphrosyne is considered to be 1173,
but A. V. Nazarenko believes that this can be argued. (Nazarenko, 2001, pp. 632—633).
The fact is, that according to Life, on the way to Jerusalem, the Polotsk abbess met the
Byzantine emperor Manuell Comnenus (1143—-1180), who was marching against the
Hungarians. It is known that the Byzantine — Hungarian war, which began in 1150,
ended in 1167. Thus, the pilgrimage should have taken place before this date, but later
than 1161, when Lazar Bogsha made the cross, and Euphrosyne was still in Polotsk.
(Nazarenko, 2001, pp. 632—633).

A. Nazarenko complains that there is no critical study of the Life of Euphrosyne of
Polotsk. But it is impossible to make a full-fledged critical study without correlating
the legendary history in the Belarusian-Lithuanian Chronicles with all existing editions
of the Life.

Some researchers have suggested that the Polotsk period in the history of Belarus
in the 11" —13" centuries was falsified (Zadc, 1997, p. 86)". Yu. Zayats writes:
‘Later Chronicles and the Chronicles of the Grand Duchy of Lithuania contain more

13 Aleg Latyshonak actually agrees with Yu. Zayats in his book Od Rusinow biatych do Biatorusi-
now. U zrddet biatoruskiej idei narodowej (2006, pp. 266-267).
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information about the history of the Belarusian lands of the 10"-13" centuries than
in the edition of 1446, but those extracted from ancient Russian sources are often
presented in a significantly revised and distorted form’ (Zaac, 1997, p. 86). It is quite
logical that ‘later Chronicles and Chronicles of the Grand Duchy of Lithuania contain
more information about the history of the Belarusian lands of the 10"-13™" centuries
than in the edition of 1446°. More information may have emerged because certain
social groups became interested in their past, during the Renaissance, began to seek
historical information for self-identification.

The fact that the information about the Polotsk land in the Belarusian-Lithuanian
Chronicles of the second and third editions is inferior in quantity and quality to the
information about the initial period of formation of the GDL territory is quite natural:
the segregation of information took place in accordance with the priorities of certain
social circles. It was important for the editors of the second and third editions to
show not so much the Russian basis of the GDL, which had already been done in the
first edition, but to add information about the Lithuanian basis, which was an equal
ethnocultural component of society, and in political and religious relations in the 15" —
early 16" centuries came out on top; but has not yet been represented in the historical
discourse within the country. It should be remembered that all three chronicles
continued to coexist in the cultural space and influence the historical consciousness of
the GDL population.

Boris Florya noted that in the second edition of the Chronicle ‘there is a memory
that at a certain historical moment the dynasty of princes who ruled in Polotsk
was interrupted, and the city became an independent Republic. Probably, as such
a Republic, Polotsk negotiated with the rulers of the Grand Duchy of Lithuania on the
condition of transition to their rule, but information about this in the official Chronicle
of the Grand Duchy of Lithuania has not been preserved. In the relatively short story
Chronicles of the Grand Dukes of Lithuania (the basis of the second Chronicle) about
ancient Polotsk, the order in Novgorod and Pskov is mentioned twice, so that the
reader could understand the features of the political system of Polotsk. Apparently,
in the first decades of the 16" century the perceptions of the population of the Grand
Duchy of Lithuania, Novgorod and Pskov act as a kind of model of an urban Republic’
(Flora, 1995, pp. 110-116).

The message about Polotsk in the second Chronicle has the character of a separate
story. As M.M. Ulashchik noted, the compiler of Chronicles usually ended the
inserts, borrowed from other sources, with this ‘Be3Bparumcs Bocniak (let’s go back)’.
He first called this passage The Tale of Polotsk (Ulascik, 1980, p. 163). The above-
mentioned excerpts from the second Chronicle differ in insignificant details: first,
in the second edition Mingaila is considered to be the son of Skirmunt, and in the
third edition (Bykhavets Chronicle) — of Erdzivil. Mingaila’s son Ginvil, according
to the second edition, took the Christian name Boris, according to the third — Yury.
Next, the Bykhavets Chronicle adds two generations to the genealogy adopted in the
second edition of the Chronicle. Boris turns out to be the son of Yury, not Mingaila;
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and builds the city of Borisov on the Berezina. He had a son Ragvalod, ‘the famous
Vasily’. The latter is the father of Gleb and Praskovia (possibly Euphrosyne). B. Florya
remarked: ‘The mentioned princes can be identified with Vseslav Polotsky’s son Boris,
who died in 1129, Vasily — Rogvolod, who sat at the Polotsk table in the 50s and 60s
of the 12" century (last mentioned in 1171) and the son of Vasily — Rogvolod, Gleb
(mentioned in the Ipatiev Chronicle under 1180) (Flora, 1995, p. 112).

In the example of the story about St. Paraskia — Euphrosyne it is possible to show
how the mechanisms of formation of cultural memory worked. The mechanisms could
be institutionalized and non-institutionalized. The first includes centres of power,
culture, religion, education. The second includes communicative memory, mainly oral
history. It is clear that in the 16™ century institutionalized mechanisms of transmission
of historical memory became more important in comparison with spontaneous forms
of communicative memory. Social groups that understood their importance and used
these mechanisms found themselves in a better position. Those who underestimated
themselves not only lagged behind in their development, but could disappear from
history altogether.

In the 15" century, the historical discourse of the Grand Duchy of Lithuania
was represented by numerous chronicles not only of local origin. The librarians and
intellectuals of that time actively used chronicles from Novgorod, Pskov, Volyn, Kiev
and other Orthodox territories and centres, but also from the space of the so-called
Slavia Orthodoxa as close in spirit and content (this is clearly seen in the first edition
of Chronicle). It is necessary to remember that the most famous Chronicle, the original
from the lands of the Grand Duchy of Lithuania, and which is not in doubt among
modern researchers (Tloc¢ko 2005, pp. 62-85), is the Radziwill Chronicle.

It should be emphasized that the creators of the chronicles were clergymen,
in contrast to the laity (secular persons) (Eksle, 2007a, pp. 319-330). It was in
medieval spiritual circles that the memorial tradition — memoria — a form of liturgical
remembrance of the living and the dead and at the same time its ‘written substratum’
was born (Eksle, 2007b, p. 234). This is evidenced by the ‘memorial lists’ on the walls
of the Saviour — Euphrosyne Church and, probably, the Sophia Synod, a monument
‘mo nymaxb kHs3ei [lonoubkuxs (fo the souls of the Polotsk princes)’ (Galubovic,
2014, pp. 7-17).

So what is the above-mentioned list of Polotsk princes from Mingaila to Gleb,
if not a medieval memoria? At the beginning of the 16" century the first attempt was
made to organize communicative memory and transform it into cultural memory.
Hence the confusion with the names, which, however, can be explained by the desire
of the author of the Bykhavets Chronicle to be more precise: knowing approximately
from other Russian sources the chronology, and perhaps the Life of Euphrosyne of
Polotsk, he began to “put in order’ all known sources'.

4" This was noticed by D. Aleksandrov and D. Valadzikhin. (Alexandrov, 1994, p. 22).
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By the way, he (the hypothetical author of XB) used a similar technique in the case
of the legendary Lithuanian princes, the descendants of Palemon, whom he thought
were too few to fill the period from Palemon to Mindaugas. Then he changed the date
and reason for Palemon’s escape from Rome: instead of the beginning of the 1% century
AD from Neron, the date 401 from Attila appeared (Ulascik, 1980, p. 145). The first
edition of the popular history of Attila translated by Cyprian Basil in 1574 turned out
to be very relevant here (Historia spraw Atyle krola wegierskiego z tacinskiego jezyka
na polski przetozona przez Cypriana Bazylika, 1574)'5.

At the beginning of the 16™ century, in comparison with the previous period, the
Grand Duchy of Lithuania experienced a real increase in historical writing. In addition
to the local chronicles, as well as numerous chronicles from Novgorod, Pskov and
other East Slavic centres, Latin and Polish language works written in the Kingdom
of Poland and European countries were gaining popularity. They become available
to local readers due to the improvement of the educational system and the expansion
of the network of Catholic schools. As you know, by the end of the 15" century, in
1498, a monastery of the Order of Bernardines, or Franciscan Observants, appeared
in Polotsk (the status of a separate order was given to them by Pope Leon X in 1517).
The reformer of the order, Bernardine of Siena (1380-1444), encouraged members of
his monastic community to engage in treasury and education (Mirecka, 1996, pp. 48—
49). For this purpose, the Bernardines organized a school in Polotsk, where Francysk
Skaryna probably studied. The Polish provincial of the Order, Wladyslaw of Gelniow,
was a well-known poet, public and religious figure, and the first guardian of the
monastery in Polotsk. Leon of Lancut, who served until 1512 (Galencanka, 1993, pp.
87-88), also had progressive views on education of the local population (Semancuk,
2007, p. 237). The monastery existed until 1563, when, as Maciej Stryjkowski writes,
it was captured and destroyed by Ivan the Terrible’s troops on February 15, 1563:
‘raTapbl MaHaxay OepHapiblHAY MACsKIi, XKBIIOY Takcama ycix y JI3BiHe mararii,
aBasiBoaty [losarkara JlaBoiiHy 3 )KOHKa 1 S"nam,n(y, 1 mana Sna I'is0oBiva, BasiBoa3149a
Binenckara, Hamipagiuay, Ecmanay, Kopcakay 1 mMar nuisxtel 3amHai, Takcama ycix
MSIIYaHaY MOJANKIX 3 BSUTIKIX ckapOay abpabdaBaHbIX. .. Ja BI3BHILEI Y3571 1 ¥ MackBy
MOTBIM SIK XKb110Y y Bainon 3asuti’ (Stryjkowski, 1846, pp. 413—414)'S.

But we are primarily interested in the attitude of the Bernardines to the issue
of rebaptizing the local population. They carried out their pastoral activities in
a predominantly Orthodox environment. To do this effectively, the Bernardines did
not require the conversion of Eastern Rite believers to Catholicism. They were not
supported by the Catholic clergy of the Kingdom of Poland, and they were not widely

IS History of Attila of the Hungarian King from Latin to Polish Translated by Cyprian Basil, 1574.

16 “Tatars slaughtered the Bernardine monks, the Jews were drowned in the Dvina; They also robbed
from the great treasures the Polotsk Voivode Davojna with his wife and Vladyka (Bishop — trans-
lator s note), and Jan Glebovich, Voivode of Wilno, the families of Nemirovich, Esman, Korsakov
and many nobles and all the Polotsk burghers...; and they took them to prison and then they were
brought to Moscow as Jews to Babylon’ (Stryjkowski, 1846, pp. 413—414).
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understood in the GDL. However, such a tolerant position of the Bernardine Order to
the traditions and culture of the local population, obviously, had supporters among the
population itself.

Among the Polotsk Bernardines or close circles, the story of Euphrosyne of Polotsk
could be transformed into the story of the daughter of Boris-Ginvil, Paraskovy, from
the second edition of the Chronicle or Ragvalod — Vasily from XB (Sapunov, 1888;
Latyszonek, 1996, p. 273), who left for Rome, where she became known as St. Praxeda
(Praskovya). Maryna Filipovich believes that ‘it is logical to assume... that the author
of The Tale (about Polotsk — A.S.) used as his source not the Life of St. Euphrosyne of
Polotsk, but a ready-made legend about St. Paraskeva’ (Filipovic, 2014, p. 101).

None of the previous researchers considered this story hermeneutically, only
M. Tikhomirov noted that Euphrosyne could be confused with Eupraxia-Adelheid,
the wife of Emperor Henry IV, associated with Rome (Tihomirov, 1956, p. 365,
note 4). Some see in this confusion a desire to erase the name of the Orthodox Saint
Euphrosyne from the memory of the descendants. However, if this were the case, this
passage would simply not be in the Chronicle. But it is in both XB and Stryjkowski’s
Chronicle, which, in our opinion, testifies to the existence of a strong tradition, but
transformed by certain circles for their own needs.

Let’s look at Stryjkowski’s opinion. He honestly searched for the information about
Euphrosyne in various sources. In the margins of his Chronicle, it is possible to read:
A tez si¢ to dziato roku 140 od Christusa za Antonina 13 cessarza Piusa rzeczonego i za
papieza Piussa 10, a Potocko w ten czas niewiem jesli byto jeszcze, o czym Volateranus
in Anthropologia lib.18 etc. Et Carion lib.3 ect. (Stryjkowski, 1846, pp. 242-243).

Thus, at the end of the 16™ century, when Stryjkowski wrote his Chronicle, only
the legend of Praskovya (Proxeda) remained. Maciej Stryjkowski, apparently, really
could not find the Life of St. Euphrosyne, although researchers state that it was written
at the end of the 12% century. (Melnikati, 1994, p. 459; Nazarenko, 2001, pp. 575,
632-633, 638). However, it is noted that ‘written in the late 12" century, this story
has only been preserved in the adaptations of the 16" —18" centuries’ (Melnik, 1994,
p. 459). There is no information about Euphrosyne of Polotsk in the Kyiv-Pechersk
Paterik'’, appropriate records should have been made after the transfer of her remains
from Jerusalem (OlSevskaa, 1999). The conclusion is that the manuscripts of the Life
of St. Euphrosyne (and there are more than 130 of them!) are of a rather late origin
(Voronova, 1987, pp. 147-148), and, indeed, Maciej Stryjkowski might not have known
about them. The tradition of honouring Euphrosyne of Polotsk could be restored only
at the end of the 16" century'® — when Ivan the Terrible returned to Polotsk the famous
cross of Lazarus Bogsha.

17" Paterik — ‘collection of stories about the life of monks and the history of the Kiev-Pechersk Lavra’
— translator’s note.

8 A. Mayorov insists that ‘her canonization took place at the Council of 1547 (Majorov, 2011,
p. 322), while A. Melnikov noted that ‘the official canonization of Euphrosyne of Polotsk never

Belarusian Studies 14/2020



Pobrane z czasopisma Studia Bia?orutenistyczne http://bialor utenistyka.umcs.pl
Data: 10/06/2026 10:20:10

26 Albina Semianchuk

Alyaksei Melnikau, a Belarusian researcher of the Life of Euphrosyne of Polotsk,
came to the conclusion that:

the legend of Paraskeva of Polotsk was based on real facts from the life of the daughter of
Polotsk Prince Ragvalod — Boris Vseslavich, sister of Gleb of Polotsk — [...] Zvenislava —
Eupraxia of Polotsk, the cousin of Euphrosyne of Polotsk, who was also revered as the saint
patroness of the Polotsk region... She actually made a pilgrimage to the Holy Land — not
to Rome, as the Catholic author writes, but to Constantinople... and Jerusalem (Melnikatl,
2005, p. 110).

However, this fact does not change the situation with Euphrosyne of Polotsk in the
early 16" century, the historical memory of which was almost not preserved, and either
Catholic circles or Orthodox supporters of the Florentine Union (Archbishop Joseph),
such as the Polotsk Bernards, who could thus find ‘Catholic’ traditions in Polotsk in the
12 century, would be interested in the journey of Paraskeva — Euphrosyne to Rome
instead of Jerusalem and the construction of a church in her honour in Rome.

From 1513 to 1519 the Voivode of Polotsk was Albrecht Gashtold (?—1539), who
is considered to be the initiator of the first Statute of the Grand Duchy of Lithuania in
1529, as well as the second edition of the Chronicle with a legend about the Roman
origin of the Lithuanian nobility. On July 29, 1518, he defeated the troops of Vasily III
near Polotsk (Pazdnakot, 2007, p. 517). The energetic activity of this man left its mark
on many spheres of the public and political life of the Grand Duchy of Lithuania. The
fact that the idea of creating the second edition of the Chronicle of the Grand Duchy
of Lithuania came from a Catholic environment does not seem to be disputed by any
researchers. However, it would be primitive and too easy to find in the manuscripts of
this edition exclusively Catholic influences. It is enough to recall the words from the
Chronicle of the Grand Duchy of Lithuania: ‘v noumet KruHBUITB JOUKY Oy BEITHKOTO
kHs351 TBepbckoro bopuca muMenem Mapblo, 11 KOTOPO€ Kb OKpHUCTHICS B Poycky
Bepy’ (Spisok grafa Krasinskogo, 2008, p. 23)."

What can an already mentioned phrase from the Chronicle of the Grand Dukes
of Lithuania — ‘u moMoxke bors BeIMKOMOY KHA310 MHUHTKaujaoy U MOOHI MOY)KOB
[Tonouans Ha romoBoy... u ropox [lonTeckb BO3MET M OCTall BEIMKHUM KHSI3EMb
IMomoukum’ — testify to besides its specific historical significance? As it was said,
researchers have different opinions about the reality of Prince Mingaila’s personality,
however, his appearance in the second edition brought the personality of the Polotsk
prince to the horizon of historical memory not only of the Polotsk Principality but also

took place even at the Makaryev Councils of 1547 and 1549°. (Melnikati, 2005, p. 103).

19 ‘and Kginvil married the daughter of the Grand Prince of Tver Boris named Maria, for whom he
was baptized in the Russian faith’ (Count Krasinski Manuscript, 2008, p. 23).

20 <and God helped the Grand Duke Mingkailou and beat the Polotsk people on the head... and he
took the city of Poltesk and remained the Grand Duke of Polotsk’.
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of the Grand Duchy of Lithuania. The emphasis on the freedoms and liberties of the
‘my>xoy [Tanauanay, sikist Beuam cripaBapaiicsi’?! also testifies in favour of the fact that
at the beginning of the 16" century there were public forces interested in maintaining
the memory of the special history of the Polotsk Principality. In its own way, as it
could be more clearly understood in the 16™ century. Only their own cult of saints was
lacking, and the Orthodox, Catholic or Uniate ones had not yet been decided.

Thus, in The Tale of Polotsk an attempt is made to emphasize its special significance:
‘ocTan BeaukuM KHs3eMb ITomonkum 22, At the court of the Polotsk Voivode Gashtold,
these ideas seem to have been very popular. In this tale, there is also a desire to
integrate the history of Polotsk, as well as the history of the Grand Duchy of Lithuania
as a whole into European history (the story of Euphrosyne — Praskovia — Praxeda
was also to serve these purposes). It is noteworthy that in 1501, Pope Alexander VI,
through the envoy Erasmus Vitellius (Ciolek), transferred to Vilnius the relics of Saints
Praxeda (‘head’) and Pudentiana (‘forearm’). Praxeda’s head has since been kept in the
Vilnius Cathedral (Gudmantas, 2013, p. 207). It is also interesting that when, in 1518
the process of beatification of King Casimir, the son of Casimir Jagiellonian was begun
on the initiative of Bishop of Vilnius Wojciech Radziwill and the Order of Bernardines,
it was the wonderful patronage of the future Saint that saved Polotsk in the battle with
Moscow in 1518 (Lipnicki, 1907; Sarbiewski, 1892, pp. 537-538).

The fact, that such influential feudal republics as Pskov and Novgorod were
subordinated to the power of the Great Lithuanian Dukes, gives significance of the
Polotsk land. In the Lithuania and Zhmoit Chronicle, this fact is connected with the
activity of the same legendary Polotsk Prince Ragvalod — Vasily, who allegedly waged
a long war with Pskov, as a result of which Pskov became dependent on Polotsk
(‘IICKOBSIH JI0JITOI0 BOMHOIO mpumycuin 0 ronay’? (Hronika Litovskad i Zmojtskaa,
1975, p. 23).

In general, it is necessary to conclude that the society of the GDL in the early
16" century was a poorly integrated community, which, according to the theory of
Riccardo Picchio, can be attributed to the environment of Slavia orthodoxa and Slavia
romana. The literature of Slavia orthodoxa was built not on a genre basis, but on the
principle of imitation of patterns and models, as well as on certain ‘rules of the game’.
As long as the ‘rules of the game’ satisfy the basic characteristic criteria of the literary
system, it remains strong and independent. When the ‘rules of the game’ change
significantly... — so that those previous relationships are broken, the literary system
loses its individuality, transforms or disintegrates (Pikkio, 2003, p. 8). At the turn of
the 15Mand 16% centuries in the GDL there is a change in the ‘rules of the game’ (read
— paradigms), when society gradually drifts from the space of Slavia Orthodoxa to the
space of Slavia Romana. The final coincidence of these two areas in our mental space

2 “Polotsk people, who were governed by veche’.
22 ‘has become the Grand Duke of Polotsk’.
3 “Pskov was forced to starve by a long war’.
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has not occurred, but it clearly seeps through, including the example of the inclusion
of historical memory of traditionally Orthodox territories of the former Polotsk land in
the cultural memory of the Grand Duchy of Lithuania.

To all the above I would like to add that the so-called first edition of the Belarusian-
Lithuanian chronicles, compiled in the 30s of the 15" century, functioned until the
beginning of the 16" century, integrating the collective memory (Maurice Halbwachs)
of the Orthodox elite of the Grand Duchy of Lithuania (a significant part of which were
the descendants of Gediminas and Algirdas). It was replaced at the beginning of the
16" century by the second edition, in which we find a legend about the Roman origin of
the Lithuanian nobility, and then The Tale of Polotsk. These legendary stories appeared
at a time when the political elite of the Grand Duchy of Lithuania needed to mark its
place between its eastern neighbour, the Grand Duchy of Moscow, and its western
neighbour, the Kingdom of Poland. In them, the Lithuanian element was not opposed
to the so-called Russian, as previously stated. If the ethnically Lithuanian aristocrats
Gashtolds and their clients, such as, for example, Ventseslav Mikalajevich (Michal
Litvin), wanted to oppose themselves — the Lithuanians — to Russian citizens of the
GDL (Russian Lithuanians), they would have done it, first, in Lithuanian, secondly,
using their ‘images of memory’ (Jan Assmann), and thirdly, in completely different
literary genres and forms, in fact, as Mazvidas did when publishing his catechism
in Konigsberg. However, Gashtold created new editions of Chronicles in the official
language of the Grand Duchy of Lithuania, wanting it to be understood and heard by
all social groups of the Grand Duchy of Lithuania.

As Otto Gerhard Oexle noted, cultural memory is not the prerogative of units
but organized institutions: religious communities, citizens, centres of power, etc.,
which consciously ‘create history’, often far from real events, but serving their current
interests. This creates a ‘community of memory’ (Pierre Nara), characteristic of each
social group. Therefore, it is very difficult to combine historical information about
Polotsk, which comes from different sources and was intended for different audiences.

It is unlikely that we will fully understand how the second edition of the
Chronicle replaced Euphrosyne of Polotsk with Paraskeva — Praxeda (this confusion
was repeated by Maciej Stryjkowski). But we can tell who benefited from making
Orthodox Euphrosyne first Parascovia and then Catholic Praxeda. Such a model could
be constructed by the Bernardines, whose church appeared in Polotsk at the end of
the 15" century, known for their cultural and educational activities. Faced with the
living collective memory of the Polotsk Principality, they (or people close to them)
recorded it in the spirit of the time, giving the appearance of historical memory. Also,
the first Lithuanian princes on the territory of Polotsk land — the legendary Mingaila
and his son Ginvil — are nothing but an example of the transition of communicative
memory into cultural memory. The oxidentalization of the GDL society, the ideas of
the Florentine Union, popular among the ruling elite at that time, could lead to the
creation of a hybrid such as St. Paraskeva. The Saint converted to Catholicism, but
her brother died while remaining Orthodox. In the Chronicle, the ‘Roman faith’ and
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Orthodoxy do not come into conflict. Neither does the Orthodox come into conflict
with the Catholics in the GDL. It should also be noted that the story of St. Euphrosyne
— Paraskeva — Praxeda can be considered as a continuation of the Roman legend about
the origin of the Lithuanian nobility.

In general, Oexle called Christianity the ‘religion of memory’, so Christianity
undoubtedly takes precedence over cultural memory. Moreover, no liturgical moments
penetrated into secular written and book culture, but on the contrary — secular motives,
exempla, etc. began to be introduced into liturgical, patristic, theological texts. So the
image of the Orthodox Polotsk Princess of the 12" century became very necessary
in the early 16™ century, but in a short time it was transformed into the image of
Catholic Praxeda. By the way, this name was very common among Belarusian women
in the 18"—mid-19" century, as evidenced by the metric books of Uniate and Catholic
Churches.

Translated into English by Marharyta Svirydava
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